"In giving the following instructions, however, I do not praise you because you come together not for the better but for the worse")5 follows naturally on 11:2 (i;ratv) &5 6ga; itn t6dvra goD jigvrl~o e Kai, Kacbg; Tnapi~SoKca Digiv, td; rapa66aeit;g ia ertEe, "I praise you that you remember me in all things, and just as I handed down to you, you hold to the traditions") to introduce these concerns in the context of a discussion of food and ritual meals preceding and following the unit 11:3-16.6 That this connection between 11:2 and 11:17-34 suggests that 11:3-16 is an interpolation has not persuaded many, nor have suggestions that the attitude toward women expressed in 1 Cor 11:3-16 is in tension with Paul's view of women expressed elsewhere in his letters.7
There is no evidence in the manuscript tradition of 1 Corinthians to support a theory of interpolation at this point. Nevertheless, unqualified confidence in the manuscript tradition of Paul's Corinthian correspondence is unwarranted. Virtually no trace is left in the manuscript tradition of the complex redaction of this correspondence to produce the archetype or archetypes that have come to be known as 1 Corinthians and 2 Corinthians in the NT collection of Pauline letters. Despite a lack of evidence in the manuscript tradi-tion, there is a measure of consensus about some of this redaction-for example, the letter fragment 2 Corinthians 10-13.8 On the other hand, is 2 Cor 6:14-7:1 an anti-Pauline fragment?9 Is 1 Cor 14:33b-36 non-Pauline?10 In each case, appeals to the manuscript tradition are of little value for reconstructing the redaction of the Corinthian correspondence. In the case of 1 Cor 11:3-16, there are reasons to think that the knowledge revealed by the "I" of 1 Cor 11:3 belongs to a different situation in early Christianity than does the knowledge revealed in the larger context of 1 Corinthians 11-14, reasons sufficient to warrant the hypothesis that 1 Cor 11:3-16 is a non-Pauline interpolation.11 The authority of the "I" in 1 Cor 11:3-16 to impart knowledge about possession phenomena (praying in tongues, prophesying) needs to be set in the context of the phenomenon of spirit possession in Paul's religion more generally. what] Christ accomplished through me for obedience of the Gentiles, by word and deed, by power of signs and wonders, by power of the spirit of God"); Gal 3:5; 1 Cor 12:4-11, including dvepy"lara &uvdgaeov ("workings of miracles"). Signs and wonders were the currency to be spent to found oracles (Lucian, Alex. 12), to establish the reputation of wandering representatives of various deities (e.g., Apollonius of Tyana, as reported by Philostratus; Jesus of Nazareth as reported by various Christian Gospels), and to spread the fame of temples themselves (the power of whose gods was proclaimed, for example, through the dedication to the temple of the deity of various objects in response to miraculous deliverances and healings thought to have been accomplished by the deity 59 The conjunction of praying with prophesying in 11:4 suggests that the topic is the same as that discussed in ch. 14, speaking (praying) in tongues (14:2; cf. 14:14) and prophesying. The interpolation of the material at this point rather than somewhere in ch. 14 can perhaps be explained by a desire of the interpolator to identify this material clearly as part of the traditions handed on by Paul directly from the Lord (11:2; cf. 11:23). 
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